Such an elegant and clever argument implicitly liberates 'real' Shinto from all contamination with the dark spheres of ideological 'State Shinto,' which here is constructed as merely a bureaucratic conspiracy without any authentic connection to the world of Shinto. The character of this argument is clearly shown by the author's own conclusion: 'The fact that after the war, not a single bureaucrat or priest from the Jingiin was ever purged is a sure proof of just how far removed the institution of state Shinto was from the ideologies of 'ultra-nationalism', 'expansionism' and 'militarism.' 8 Here we are confronted with an apologetic and historically whitewashing construction of Shinto, which is represented as generally not responsible for any involvement in politics, and especially in the militarist ideology of the 1930s and 1940s.
The view of Shinto as a seemingly 'innocent' nature cult that was abused by sinister ultranationalist political and ideological forces in modern Japan is characteristic of some other, though not all, contributions to the book, Shintō in History. This is especially true for the article of a particularly important contributor, Sonoda Minoru, Professor at Kyōto University and Chief Priest of Chichibu Shrine in Saitama, who focuses on the relationship between shrine cults and 'nature,' which is seen by him 'as one of the enduring traits of kami cults.' 9 This essay has a definite political and ideological connotation as well, as when the author laments over the alleged 'spiritual confusion' of present-day Japan: 'In the 1990s this has undoubtedly been one of the reasons for the frequent occurrence throughout Japanese society of events that border on the pathological.' 10 Sonoda recommends a rediscovery and revaluation 'of Japan's ancient animistic view of life,' taking 'the recent grand rebuilding of the Ise shrines -which are representative of all shrines in the country' as a model.
11 Sonoda thus draws a deliberately culturally pessimistic picture of contemporary Japanese society, reminding one more of essentialist Nihonjinron discourses than of serious historical research.
As becomes clear, 'Shinto in history' as conceived by this book hardly deals with the history of the political ideas of Shinto, which, of course, reach far back into pre-modern times. This kind of a general denial of 'genuine' Shinto thought is also shared by Mark Teeuwen. His argument starts from a completely different point of view, but nevertheless meets Sonoda et al.'s line of argument on the crucial point of the historical liability of Shinto.
In Teeuwen's view a Shinto without Buddhism seems unimaginable, since, according to him, it was the 'new brand of Buddhist kami thought
